recognition of a pluralism of cultural and historical centers to understand historical and social relations within a region and the world. As Haraway (1991, 187) points out, we must develop "an earthwide network of connections, including the ability partially to translate knowledges among very different--and powerdifferentiated--communities."
A few early European scholars such C. Beke, L. Krapf, Antoine D'Abbadie and W.C. Plowden realized such approaches and made a positive contribution to Oromo studies. Between 1840 and 1843, Beke traveled among the Oromo and witnessed how they were law-abiding citizens; he stated that "it is not to be imagined that they are in a state of anarchy" (Ta'a 1994, 990). D'Abbadie (1880) considered the Oromo a large African nation with rich history and culture. When Plowden (1868, 307-8) visited the Guduru region of western Oromia, he commented about the Gada (an egalitarian Oromo constitutional government) system and said that this region "is, perhaps, a specimen of nearly as pure a republic as can exist." Krapf (1868) sketched the map of Oromoland and called it 'Ormania'; he used the Latin alphabet to translate the New Testament into the Oromo language. The contributions of contemporary Oromia scholars to Oromo studies will be explored below. Reflecting on the major problems that face Oromo studies today, Jalata (1993a, xi) asserts, "To write about the Oromo people is an uphill struggle because Oromo history, culture and civilization have been victimized by Ethiopian colonialism...for more than a century; until recently the world did not even recognize the existence of Oromia and its people. Because of the lack of political power, the history of this largest ethnonation in the Horn of Africa was not known."
Because some Ethiopianists, like some Africanists, have never rejected the 19th century epistemology of cultural universalism (Jewsiewicki 1989), they built models that failed to explain social relations in the Ethiopian political economy. Some Ethiopian and Ethiopianist scholars distorted Oromo history; they called the Oromo "Galla," a term which has negative connotations. In Ethiopian popular and intellectual discourse,"'Galla'" carried overtones of race and slavery, it connoted barbarism, and necessitated Amharization to civilize them" (Donham 1986, 130). Unfortunately, scholars sympathetic to the Oromo also used this name until recently. The practice continued until the Oromo began to intensify their national liberation struggle in the early 1970s and started to have an impact on shaping their own history and destiny.4 mentioned that the Ethiopians with the assistance of European powers colonized the Oromo and other peoples to exploit their economic resources and labor; Ethiopians saw the colonization of the Oromo as the reunification of Ethiopia.
Yet Oromia was not part of Ethiopia before its colonization during the last decades of the 19th century; and the Oromo have always been historically, linguistically and culturally different from the Abyssinians or Ethiopians. The attempt to justify Ethiopian colonial domination has led some Ethiopian and Ethiopianist scholars to create and propagate more mythologies in the name of scholarship. Such scholars have argued that Ethiopia was a feudal empire and its subjugation of other peoples like the Oromo was a precapitalist conquest, not colonialism; European imperialists could not defeat the Ethiopians because of their bravery and patriotism while colonizing other Africans (Eshete 1982, 14) ; the Ethiopians solved serious intertribal wars by establishing Ethiopian rule over the conquered peoples, making Ethiopian colonialism actually beneficial for the colonized peoples (Levine 1974, 26) ; and the primitiveness of the Oromo kept Ethiopia underdeveloped (Ullendorff 1960, 76) . Ullendorf and others like him blame the powerless Oromo for the failure of the Ethiopian social system. Levine (1992, 16 ) even recently claimed that Ethiopian colonialism eliminated slavery and "protected all the peoples of greater Ethiopia from falling prey to European imperialism." Such arguments represent the typical Ethiopianist approach to Oromo history.
Obviously, these scholars have been unwilling to learn how the modern Ethiopian colonial state was created in the process of the expansion of the European-dominated capitalist world economy. Therefore, the notions of feudalism and precapitalist expansion; Ethiopian bravery and its challenge to European imperialism; the elimination of war and slavery by Ethiopian expansion; the benefits of Ethiopian colonialism to the colonized peoples; the stagnation of Ethiopia by the colonized population; and the Ethiopian protection of colonized peoples from imperialism do not correspond to reality. Jewsiewicki (1986, 12) The Ethiopian colonial state controlled the process of forced recruitment of labor via slavery and the nafxanya-gabbar system. This system was established only in the colonized territories, such as Oromia; the nafxanyas or colonial settlers divided the colonized farmers among themselves to produce commodities needed for local consumption and the international market. This system was also created to force the colonized population to provide forced free labor for the state and its functionaries (McClellan 1978; Holcomb and Ibssa 1990). Millions of Oromos were reduced to status of slaves and semislaves (Jalata 1993a). "The gun (from Europe) and the guncarrier (from Abyssinia) arrived in the colonies as one unit," Holcomb and Ibssa (1990, 135) write, "and this unit basically expresses political alliance that created the neftegna-gabbar relationship, the relation that lay at the heart of the emerging Ethiopian colonialism."
There has been change and continuity in Ethiopian studies. The recent explosion of class contradictions, the intensification of ethnonational movements and the attempt to reorganize Ethiopian colonial order by the Amhara-Tigrayan elites have unleashed political and intellectual battles that have seriously affected Ethiopian studies. While many scholars continue to support the Ethiopian version of history, others have realized the necessity of a plurality of centers in knowledge production and dissemination. As we shall see below, a few innovative scholars have realized the importance of looking at a society from different cultural centers and developed a new trend in Ethiopian studies.
The Current Trend in Ethiopian Studies
Let us briefly consider the works of a few innovative scholars who have somewhat recognized the importance of looking at a society from different cultural centers. For example, Crummey (1975, 1981, 1983, 1990 ) has innovatively studied the issues of class, gender, ethnicity and state in Ethiopian historiography, although his work is mainly limited to Abyssinia/Ethiopia proper. Crummey's work looks at Abyssinian historiography from the bottom up, exposing some deficiencies of the works of some Ethiopianists, such as those of Richard Pankhurst (1961 Pankhurst ( , 1966 Pankhurst ( , 1967 Pankhurst ( , 1968 Pankhurst ( , 1985 and Sylvia Pankhurst (1959). Pankhurst and Pankhurst were mainly interested in the roles of the Ethiopian ruling class and ignored the roles of the colonized peoples, oppressed classes and groups in Ethiopian historiography. Similarly, understanding the significance of social history, McCann (1985, 1986, 1987) History shows that "An oppressed class, or nation, that believes in itself, in its history, in its destiny, in its capacity to change the scheme of things, will obviously be the stronger in its class and national struggles for political and economic survival" (Wa Thiong' o 1993, 54). The emergent Oromo studies indicate that the Oromo are transforming their one hundred years of historical defeat to victory through intellectual, political and armed struggle because of the emergence of an Oromo educated class, urbanization and development of peripheral capitalism in Oromia (Jalata 1993a (Jalata , 1993b (Jalata , 1993c (Jalata , 1993d (Jalata , 1994 (Jalata , 1995b (Jalata, 1993a (Jalata, , 1993b (Jalata, , 1993c (Jalata, , 1994 (Jalata, , 1995b 2) argues, "What is astonishing about this cultural tradition is how far Oromo have gone to ensure that power does not fall in the hands of war chiefs and despots. They achieve this goal by creating a system of checks and balances that is at least as complex as the systems we find in western democracies."
The Gada government had three principles of checks and balances to avoid subordination and exploitation. These three principles were periodic succession, balanced opposition and power sharing (Legesse 1987). No one knows when and how Gada emerged; however, it existed as a full-fledged system at the beginning of the 16th century." Without understanding the Oromo Gada system which provided a political and cultural base for the formation of Oromo national identity and nationalism, the current Oromo question cannot be thoroughly discussed. Emphasizing the importance of such information 113 one scholar expounds that "practical, vital, and empowering knowledge which has allowed them [the masses] to survive, interpret, create, produce, and work over centuries has its own rationality and causality structure" (Gaventa 1993b, 127) . Without further historical and cultural research, our knowledge of the Gada system is incomplete. As Wondji (1986, 269) 
